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New insights or contradictions? Ministry of deacons in the Evangelical-Lutheran Church of Denmark
 and the Porvoo Communion





Tiit Pädam

Deacons and deaconesses in the Nordic countries have contributed to the churches and thus also to their society’s welfare during many centuries. This is a historical reality which has only seldom been questioned. The work of deacons and deaconesses has sometimes received, although not always, the appreciation which it deserves, from society and from the churches. 

The aim of this paper is to investigate the position and role of deaconesses and deacons in the Evangelical-Lutheran Church of Denmark (ELCD) and to find out whether the ministerial structures, especially the deacons-deaconesses ministry is compatible with the diaconal ministry in other churches of the Porvoo communion. There is a large variety of differences within the Porvoo churches, not only between the Anglicans and Lutherans, but significantly also among the Lutheran churches. However, one can claim that there was a differentiated consensus in understanding the diaconate and also in its practical liturgical shaping considering the ordination practices among the churches which signed the Porvoo Declaration in 1996.
 The ELCD was not included in the referred study, because it signed the Porvoo Declaration at the time when the research already was completed. 

In order to find out whether the deacons-deaconesses ministry in Denmark is compatible with the ministry in other Porvoo churches, several aspects in the Church of Denmark will be considered: the historical development of the ministry of deacons and deaconesses, the position and status of deaconesses-deacons in Denmark, their relation to the ELCD and the rite of admission which is used in order to become a deaconess-deacon in Denmark.  These aspects together with a distinction between instrumental and expressive understanding of the rites will help to compare the deacons-deaconesses ministry in the ELCD with the respective ministries in other Porvoo churches.

1. The ELCD and some aspects of its declared ecumenical profile 
In the 1980’s the majority of the Christian churches which belonged to the World Council of Churches were challenged by the ecumenical document “Baptism, Eucharist and Ministry” (BEM). A great number of churches discussed the document and explained their own position and understanding of the three main topics of the BEM. Although more than twenty years have passed since the churches delivered their considerations to the Faith and Order commission of the WCC, the official responses still bear witness of the authentic positions of the churches. 

In its response to BEM the Danish church mentions the ministry of deacons in one passage: “From the standpoint of our own church’s tradition we would therefore be in a position to recognize “the threefold ministry”, all the more so as we have preserved the office of bishop; but we are not able to recognize it as necessary (de iure divino) for the unity of the church [...] we do not find it obvious that every ministry in the congregation can be incorporated into this pattern, nor is it obvious what in this case separates the ministries requiring ordination (the deacon’s office) from other ministries in the congregation (cf. §32). On the other hand, we find the references made by the text to the differing ministries and to the differentiation of the tasks of ministry highly relevant as questions to our own tradition and practice.”

About the ordained ministry of the church the ELCD writes: “we regard it as helpful for our understanding that also the ordained ministry is seen as an “office of service” in the congregation (§7). On the other hand we are in agreement with the text that there is to be found in the church “a special ministry” with the fixed task of attention to the public proclamation of the gospel, to the administration of the sacraments and to pastoral care in the congregation, and which in this way has a care for and represents “the unity of the church” both in the local congregation and ˗ in the person of the bishop ˗ at a regional level (§8).”

In 2010 the Evangelical-Lutheran Church of Denmark signed the Porvoo Declaration and thus joined the Porvoo communion. It means that the Danish church accepted the “portrait of the church” as sketched in the Porvoo Common Statement (PCS).
 In the signatory declaration the ELCD addresses the question of the church’ ministry, but deacons or deaconesses are not mentioned in it.
 

According to the PCS, the signatory churches “acknowledge that one another’s ordained ministers are given by God as instruments of his grace and as possessing not only the inward call of the Spirit, but also Christ’s commission through his body, The Church” (PD 58 a (iv)); and we commit ourselves to “welcome persons episcopally ordained in any of our churches to the office of bishop, priest or deacon to serve…” (PD para 58 b (v)). These two quotations provide some essential criteria which should be considered when discussing the theme of the paper.

2. Background:  deacons and deaconesses in Denmark
All the Nordic and Baltic churches have a long tradition with caring ministry for those in need in and outside the local parish. In some of the churches the caring task has been carried out by the ordained while in other churches it has been responsibility of the Christian lay-people.  This service has often been organised through the diaconal institutions. The positions of the churches in society, local traditions and different circumstances have shaped the forms of this ministry. 
One significant factor in this context is the fact that the Danish church is an episcopal state-church without a general synod, in contrast to the rest of the Nordic and Baltic churches. This fact influences also the decision-making processes which would be binding for all the dioceses of the ELCD.
 The decisions in general matters are made by the Minister of Ecclesiastical Affairs or by the parliament. According to G. Olsen this structure of the church has influenced the position of the deacons/deaconesses in Denmark and their relationships to the Evangelical-Lutheran church. 

Historically as in other Nordic and Baltic countries the German pattern from Kaiserswerth’s house of deaconesses from the 19th century influenced the development of diakonia in Denmark and several houses for deaconesses and schools of deacons were established. Due to the impact of the private diaconal institutions, there are two main lines along which the Danish diakonia has developed: first, the congregational, parish-diakonia, sc. sognediakonie which is connected to the local parish with the orientation to the work in the local church. Secondly, the institutional diakonia sc. institutionsdiakonien which is carried out by the private social institutions and which serves wider community in society.
Due to these special features but also because of the social structure of the welfare system in Denmark, the role and status of deacons-deaconesses in the Danish society and their relationship to the established church, the Evangelical-Lutheran Church of Denmark, is multifaceted. 
In Denmark, there have been two main ways to become a deaconess or a deacon − either through the institutions of deaconesses or through the schools for deacons. The former is related to the deaconesses-houses where accepted deaconesses are blessed by the pastor or chairman of the institution. The deaconesses serve mainly inside their own diaconal institutions, mostly as nurses. At Sankt Lukas Stiftelse the last blessing was carried out in 1996, and at Kolonien Filadelfias Diakonissehus the last blessing took place in 1969. Den danske Diakonissestiftelse is the organisation which is running several schools and carries out education with professional caring profile: Sygeplejeskole, Social- and  Sundhedsskole and organises  a special education in the framework of the Kirkefaglige Uddannelser. 
The alternative offers training in one of the diaconal colleges receiving both male and female students. Today there are two main institutions which prepare or educate candidates for the ministry of deacons: Institut for Diakoni og Sjœlesorg  (The Institute for Diaconal Service and Pastoral Care) and Diakonhøjskole i Århus (The Diaconal College in Arhus).

The blessing to the deaconesses’ or deacon’s ministry is carried out by the leading pastor or leader of the school at the graduation. Thereafter most deacons are working as social ministers and servants in different social institutions or organisations of society. However, some of them are employed by the parishes as parish assistants, because “since 1989 it has been possible for Danish parishes to employ parish assistants as diaconal workers (“sognemedhjœlpere”) and a number of deacons fill these posts, but the majority of parish assistants are not deacons.”
 

Common to the diaconal institutions is that they have clearly a caritative profile; they work on Christian basis and carry out their mission because of Jesus’ call to Christians to love their neighbour. At the same time their work is carried out along with the parishes or they have traditionally worked dominantly independently from the parishes of the ELCD. The diaconal work in parishes has at the same time been carried out by a large number of voluntary workers and various organisations of the ELCD.
 

Diakonia, dedication, blessing, consecration, commissioning and ordination

In the Danish Bible the words diakonìa and diàkonos are translated as ”tjeneste” and ”tjener” . Diakonia means thus to follow the example of Jesus and make good to your neighbour. Therefore diakonia has always been part of the life of the Christian church.

The Danish word, describing the liturgical act of admission to the service with prayer and laying-on of hands of deaconesses and deacons, indvielse, has been translated in different ways by different authors into English: dedication
, blessing,
 consecration
, commissioning
. The same word, indvielse, is used also for the consecration of a new church or cemetery. In order to describe the liturgical act of admission of priests to church’ ministry, the term vielse is used, which has been commonly translated as ordination.
 However, the same term, vielse, is also used for the act of church marriage. The word ordination was used at the first rite after the reformation but the term vielse has been used since the 1685 when the rite was authorised. Thus, the Danish church makes a clear distinction between these terms: indvielse and vielse which linguistically stem from the same root. The word ordination is never applied to the act of deaconesses-deacons’ blessing.

3. Liturgies of admission to the ministry of deaconesses and deacons 

In 1987 the ELCD explained its understanding of ordination in the response to the BEM: “For us too, ordination means (a) a recognition on the part of the congregation of the minister’s vocation and handing over of the ordinand to God for a particular ministry: namely on behalf of Christ to proclaim the gospel and administer the sacraments, (b) prayer for the help and guidance of the Holy Spirit, and (c) an undertaking on God’s part to fulfil this prayer, since we emphasize the proclamatory character of this undertaking   [...] For us too, ordination is in principle ordination for the whole of life and to the whole church. We do not therefore repeat ordination at a transfer to a new ministerial post or when a person takes up his or her ministry again after other work. Nor do we today as a general rule reordain persons ordained in another church, if, after taking the priestly vow to maintain the church’s confession, they become ministers in the Church of Denmark.”
 In the response a specific feature was underlined: “We find the emphasis on ordination as an action of the whole congregation and not just of the ordaining person extremely valuable (§41).  We too ordain ministers to their particular office “in the manner of the apostles” with prayer and the laying on of hands by an already ordained person given authority for this task (the bishop or the bishop’s representative.” 
 

In light of this reference it is significant to note that there is no authorised ordination rite for deacons or deaconesses in Den danske folkekirkes ritualbog (1992), the Service Book of the bishops. These rites were authorised on March 6th, 1987 and the revised versions of them were published in the 1992 Den danske folkekirkes ritualbog. However, already in the Prøveritualbogen
 from 1963 the liturgical commission proposed to include the rite of ordination of deaconesses and deacons to the Service Book but the proposal was never accepted nor was their proposed rite authorised.

Due to this background, the pastors or the chairpersons of the diaconal institutions have blessed those who become deaconesses-deacons ˗ when the candidates were found suitable for the caring ministry. Each of the institutions was free to have and practice its own rite of blessing. “Since 1867 the liturgical acts related to deacons and deaconesses have been connected to the deaconess houses or schools for deacons, where the development and use of the rites have been the responsibility of the institutional directors and ministers.”
 This has been the practice for a long time, although the chair of the Diakonissestiftele, sister Conring already in 1867 claimed that the blessing should be done according to the way it has been done in Kaiserswerth, i.e. publicly and as commissioning to the work for the Lutheran church. This was refused by the bishop Martensen of Sjælland who did not want to introduce a church act of blessing of deaconesses.

In 1999 the bishops of the ELCD together with the National Association of Parish Councillors in Denmark appointed a committee to examine the questions of diaconal work and workers of the church.
 In its final report the committee provided, among other matters, a proposal for a common blessing ritual for deacons and deaconesses,
 gave suggestions for the development of the diaconal work in parishes and underlined that “tying the work of the voluntary diaconal organizations closer to the congregations would have its advantages”.
 

Although the Danish bishops have never carried out the rite of indvielse of deacons/deaconesses,
 the bishops of the Danish church suggested in 2002 that the common rite, worked out by the above mentioned committee, will be used in all the diaconal institutions which bless and commission the deaconesses and deacons.
 It is nowadays common that the bishop of the diocese is present at the service of dedication, preaches there, but never participates or carries out the laying on of hands and prayer at the service of dedication.

4. The analysis of the proposed rite of dedication
The diaconal institutions accepted the proposal from the bishops to use the common rite and have used it without any significant changes or amendments since then. In order to analyse the proposed rite of dedication of the deaconesses-deacons the threefold pattern, proposed by Joachim Heubach, is used. It helps to identify the specific features and wordings in the Danish rite of blessing, and to compare it with the rites in the Nordic and Baltic Lutheran and the Anglican Porvoo churches.
Heubach proposed a pattern of three interrelated notions in order to describe the admission to the ministry of the church: vocatio – benedictio – missio.
 According to the pattern, the rite is divided into three intrinsically different but inseparable parts: the central is the blessing with the laying-on of hands and prayer. It is preceded by the liturgical elements before the blessing, and followed by the elements of rite after the act of blessing. 
In order to discern the specific features of the Danish rite of blessing, the main parts of the rite are compared with the ordination rites to the deacon’s ministry in other Porvoo churches. The more general discussion and analysis follow the presentation of the rite, including theologically characteristic aspects as well as its liturgical performance.
The general structure of the Danish rite of indvielse
I Vocatio

Presentation 

According to the proposal the rite of blessing begins with words of introduction, said by the leading liturgist: “the rite is carried out in the apostolic manner with laying-on of hands and prayer”. The deaconesses/deacons to be blessed are all called by their names. The similar formulations are used in most of the Porvoo churches.

In the introductory prayer 

The prayer refers to baptism as the basis for becoming a member in God’s Church as one body, but without connecting it directly to the ministry or serving task and call of baptised people. The majority of the Porvoo churches also refer to baptism, but give it as ground for the ministry of all Christians.

The deaconesses’ and deacons’ ministry is described in the rite as a ministry of care: “We thank you for calling us to service/serve for you in caring for our neighbour and each other in the congregation”.
 The use of the word “congregation” is significant, because the majority of the Porvoo churches use in this connection the term ‘church’ or ‘Church’.

This part includes several other ecclesiologically significant formulations:

- they (the deaconesses and deacons) believe in Jesus Christ and are his followers in the service of others

- the deaconess/deacon are called by God and follow Christ’s calling and are a sign of his love among us
 

- the leading liturgist of the rite prays God ‘to send them with Jesus Christ to deacon’s work in the congregation’.  

- confirms that God has called the deaconess/deacon to ministry of the congregation on earth.

In the introductory part of the rite, there are several common features with ordination rites to the diaconate in other Porvoo churches. Commonly characteristic is God’s calling to the ministry, the description of deacons/deaconesses through their discipleship of Christ,  Christological pattern of the ministry and the service of the wider congregation on earth, not only the local parish.

Apostolic blessing

Hymn

Speech of dedication

In the instructions of the liturgical service it is stated that the speech is given by the ordinator and the ordinand/ordinands stand at the altar.

Readings from the Bible: 

The suggested readings are Matt 20:25−28 (the greatest is the one who serves, and Christ giving his life as a ransom for many); Matt 25:31−40; Acts 6:1−6; Rom 12: 4−12 (different gifts of grace). In the proposed rite also several alternative readings are given. Many of the readings in the Danish rite are common to all the Porvoo churches, like Mark 10: 42–45 and Rom 12: 4−12. All the chosen readings express clearly the biblical basis of diakonia and emphasise the Christological character of the deaconesses-deacon’s ministry. 

After the readings the liturgist says: “The Lord has, as we have heard now, ordered us to undertake this ministry of service and through his apostles transferred it to his congregation”.  

The proposed wording suggests that all Christians present are involved and together they convey the continuity of the ministry of apostles through the blessing of the deaconesses-deacons. The understanding of the rite as transferring the apostolic ministry is understood also in the other Porvoo churches. The difference is that in all the Porvoo churches, except the Danish church, the ordination implies admission to the ministry of the church and the ordinands will work in the church, while the blessing in the Danish church marks engagement and work for a Christian diaconal institution.

Declaration/question and the answer

The leader of the liturgy asks the candidate:  “Is this your sincere intention and wish to serve as a deacon in the Christian Church?” As an alternative of ‘Christian Church’ the place of service of the commissioned deacon/deaconess may be used.  The positive answer is confirmed by a handshake – similarly to some other Nordic churches.  

With the current formulation of the question the personal commitment of the deaconess-deacon as a servant in the church is emphasised. In addition, the question expresses an intention to recognize publicly and confirm the deaconesses-deacon’s personal vocation – while the vocation from the church (vocatio externa) does not receive similar attention – as it receives at the ordination of pastors/priests in the Danish church. 
In addition it is significant that the whole rite of blessing of deacons is part of the graduation ceremony of the deacon’s school. It is not dependant on the church’ calling (vocatio externa) to the specific tasks of the deacon’s ministry in the Church – as is the case in several Porvoo churches.

II Benedictio

The prayer and laying-on of hands 

The prayer during the laying-on of hands of deaconesses-deacons addresses God, the heavenly Father and begins with the words: “Give them you have called to carry out diakonia
 in your congregation on earth, NN…, your Holy Spirit that they may remain always in faith, preserve in hope and live in love to become instruments of your blessing”. The prayer continues that “the deacon/deaconess will receive strength and honesty to carry out the deacon’s work for the benefit of his/her neighbour and for the advancement of your (God’s) church and your (God’s) Kingdom”
. The congregation confirms the prayer by saying: Amen. 

The proposal from the committee which the bishops sent to the diaconal schools suggested several changes in the blessing ritual for deaconesses and deacons, compared with the existing five rites in the diaconal institutions. One of them was to replace the commissioning during prayer and laying-on of hands with the invocation of the Holy Spirit. This feature in the Danish rite of blessing is characteristic also to the ordination rites to the diaconate in all other Porvoo churches.

III Missio

According to the Danish rite of blessing the leading liturgist sends the deacons and deaconesses out to their ministry with the following words: “I send you to practice the ministry of care in your daily work as deacons/deaconesses.” The rite of blessing ends with the invitation to the deacons-deaconesses and the whole congregation to pray together the Lord’s Prayer.

After the blessing a hymn is sung and the service continues with the Holy Communion, during which, according to the instructions of the rite, the deaconesses-deacons may serve bread to the communicants. Similar suggestion, to participate in sharing the gifts during the communion, is given in the majority of the Porvoo’ ordination rites to the diaconate.

5. Significant similarities and differences of the Danish rite with other rites in the Porvoo churches
It is obvious that there are several similarities in the rite of blessing the deaconesses–deacons in Denmark and the liturgical acts of admission to the deacon’s ministry in the other churches of the Porvoo communion. However, despite several significant resemblances, the background, essential differences in content and in performance the rite of blessing expresses a different understanding of the deaconesses’ and deacons’ ministry in Denmark, when compared with the rites and order of deacons in other Porvoo churches. 

The intention of the Danish church’ rite and with the ministry of deacons

Why it is important for the churches to bless someone during a public rite and what is expected to take place? Which are the differences between before and after the rite? These questions will help to identify the character of the rites and the church intentions behind the rite. 
One of the characteristic intentions expressed in the Danish rite is to gather the congregation and to pray for the gifts of the Holy Spirit to the individual graduates and in this way promote their work as social workers in society. Although the apostolic tradition is mentioned, the person’s connection to the church is neither presupposed nor required. This independence concerns requirements for the rite of blessing as well as the candidate’s future ministry. When compared with the rest of the Porvoo churches, the blessed deacons are expected to be equipped with the gifts of the Spirit and carry out their ministry, although not as part of the one ministry of the Church as deacons of the Porvoo churches, but as individual servants whose service is based on the shared responsibility of all Christians for their neighbours.  

The intention with the ministry of deaconesses and deacons is to serve. But the aim in the Danish rite is not the admission of the deacons/deaconesses into the ministry of  the church and to send them to the mission of the church but to help individuals who through prayer and laying-on of hands are to be equipped with the gifts of the Holy Spirit. 
One essential difference between the rites concerns the ministers’ relationship to the local church and to the entire Christian Church. The Danish rite of the diaconal institutions mentions that the ministers will serve in the Christian church,
 but does not give any concrete reference to the local, Evangelical-Lutheran Church of Denmark. Instead the name of the town may be added as a reference to the place of future service. In the majority of the Porvoo churches the liturgical act of admission to the deacon’s ministry gives witness that the ordination is a liturgical act in a concrete local church, but which has also a further purpose and meaning. G. Wainwright has formulated the intention, which according to the ordination rites to the diaconate is shared by the rest of the Anglican and Lutheran churches of the communion: “In intention, ordination has given a person a permanent place and function within the structures of the universal Church as constituted by baptism.”
  

The performance of the rite of admission to the ministry
The blessing of deaconesses and deacons in the institutions, as well as the ordination in the rest of the Porvoo churches is understood as an act of the Triune God which takes place in the presence and in the fellowship of the congregation. In all the churches of the Porvoo communion, including the ELCD, the admission to the deacon’s ministry is carried out within the Eucharistic worship. The centre of the liturgical act of admission is the prayer of invocation of the Holy Spirit during laying-on of hands, during which God equips the deacons or deaconesses with the gifts of the Holy Spirit, needed for their ministry.

Nevertheless, in all the Porvoo churches, except the Church of Denmark, the bishops officiate at the deacons’ admission rite to the ministry. This practice is not proposed to be changed in the Danish bishops’ recommendation in 2002. The bishops recommended continuing the existing practice of dedicating the deaconesses and deacons by the pastors or directors of the diaconal institutions. Thus it has been the bishops’ conscious choice not to be involved in the admission rite of deacons which historically would mean full recognition from the church.
 Despite of this, bishop Karsten Nissen, on behalf of all the bishops of the ELCD, approached the diaconal institutions and suggested the use of the rite which all the bishops of the church had approved for the future dedications. According to L. Malmgart, “all the institutions appear to have complied with this recommendation.”
  Still, the rite of dedication is a suggestion from the Danish bishops and has no binding status for the diaconal houses and the institutions are free to use the proposal, make personal amendments or ignore it. The dedication of the deacons and deaconesses is thus a private religious ritual without any official status in the Evangelical-Lutheran Church of Denmark. The debates which were earlier carried out on the ordination rites of pastors did not influence the formation and changes of the dedication rites for deaconesses and deacons. They continued to remain independent from the Danish church. Therefore, there is no rite of admission of deacons-deaconesses in the Service Book of the ELCD. In all the other Porvoo churches, the rite of admission of the deacons to the church’ ministry is included in the ordinal of the church. 

Personal qualifications of the deacons

The way the Porvoo churches describe the meaning and role of the deacons indicates that the deacons are expected not only to accomplish certain specific serving tasks, but first of all to give a personal witness to their calling by God. Therefore the rites speak of several personal qualifications as fruits of the gift of the Holy Spirit. The Porvoo churches, including the Church of Denmark, declare faithfulness in service, steadfastness in faith, strength and honesty to carry out the ministry as gifts of the God’s Spirit which are thus pneumatological resources of the ministry. 
Tasks

In the Danish rite it is mentioned that deaconesses-deacons are followers of Jesus Christ in the service of others. In the blessing with laying-on of hands there is a reference to “the deacon/deaconess  […] work for the benefit of his/her neighbour and for the advancement of your [God’s] church and God’s Kingdom”. The wording is significant in several senses. Together with pneumatological intentions the wordings stress the Trinitarian pattern of the deacons-deaconesses ministry. But also that the rite does not limit the meaning of serving with the aims and work in the world – it rather gives the ministry of deacons, similarly to Christ ministry, an eschatological meaning – it advances God’s kingdom.

The description of the Christological character of the deaconesses-deacons service resembles the Christological and eschatological character of the deacon’s ministry in the rites of the Porvoo churches: to serve, following the pattern of Christ advancing the coming of God’s kingdom.

Being a servant is the main characteristic to the ministry in the rite of blessing of deaconesses and deacons in Denmark. The serving task is similarly important in all the rites of admission to the deacon’s ministry in the Porvoo churches. However, there is a clear difference in the emphasis. In the majority of the Porvoo churches the deacons are characterised as stewards, or as ambassadors of God. These terms are used in several rites in the Nordic-Baltic Lutheran and Anglican churches. The deacons are God’s ambassadors with purpose to build up the Church and her faith – so that the Church can give witness to the Gospel and to the saving act of God in Jesus Christ. The ministry of deacons is seen as a gift from God, which places the deacons at the service of God’s kingdom through the ministry of the Word and Sacraments. They become part of the ministry of proclamation, which is carried out through service in the name of Christ and on behalf of the Church. In the ministry of the word and sacraments the deacon’s task is to serve. Therefore the majority of Porvoo churches declare first, that deacons are to proclaim gospel in word and deed as agents of God’s purposes of love and in this context speaks of the task: to serve those in need or to serve Christ in our neighbours. Therefore, in addition to the caritative tasks which are declared in the Danish rite as well as in all the Porvoo rites, the other Porvoo churches also mention liturgical, pastoral and educational responsibilities − in order to give witness and instruction in faith. Although not part of the rite, the latter tasks have often been included in the tasks of the Danish deacons and deaconesses who serve at the parishes.

6. The basic character of the liturgical act of blessing
Although the rite of blessing of deacons-deaconesses in Denmark is not characterised as an ordination, it is helpful to use a distinction made by Sven-Erik Brodd when analysing the basic character of the rites of admission to the deaconesses/deacon’s ministry in the Porvoo churches. Brodd claims that “ordination rites differ mainly in the fundamental matter of whether they are considered instrumental or expressive. The instrumental view of ordination holds that appropriate gifts of the Holy Spirit are conferred on the ordination by prayer and the imposition of hands and that thereby the ordained person himself or herself becomes a gift to the Church for the life. The expressive meaning of ordination implies that the ordination itself does not convey any specific and lifelong gifts from God: it is recognition by the church and the church’s prayer for the person, without itself adding anything to baptism and the preceding personal calling.”
 Although it is difficult to make a clear difference between the two ways of characterising rites, it is possible to discern from the inclination of the churches’ intention towards one or another interpretation. When placing these different elements on an axis with instrumental and expressive in each end, it is possible to identify whether the elements of the expressive or instrumental way is dominating.
The Danish rite refers clearly to the apostolic basis and character of both the act of blessing and the ministry of deaconesses and deacons. This is similar to the rites of the other Porvoo churches.
 However, the meaning of the apostolic basis and continuity of the ministry has a different implication in the other Porvoo churches.

First, the PCS declares that the main responsibility of the apostolic ministry is “to assemble and build up of the body of Christ by proclaiming and teaching the Word of God, by celebrating the sacraments and by guiding the life of the community in worship, its mission and its caring ministry.”
 The deacon’s role in this responsibility, shared by all the Porvoo churches who ordain deacons, is well formulated in the wording of BEM M 31, which defines the deacon’s ministry: “Deacons represent to the Church its calling as servant in the world. By struggling in Christ’s name with the myriad needs of societies and persons, deacons exemplify the interdependence of worship and service in the Church’s life.” They exercise responsibility in the worship of the congregation and they exercise a ministry of love within the community. This interdependence of worship and service in Church life is characteristic to all the other Porvoo churches and indicates the understanding that the deacon’s ministry has an instrumental role in God’s mission to the world. 
Secondly, the ordering of the ministry and carrying out the task to build up the Church for her mission in the world, is not a responsibility of individual ministers acting alone but working in a community of God’s ministers. Malmgart claims, after having described the content of the Danish rites of blessing “the rites have often been interpreted as a personal blessing for the future work of the diaconal workers, and their significance has been related to the individual deaconess or deacon on personal level.”
 This kind of accentuation of the personal qualities in order to carry out certain functions points to the expressive interpretation of the rite. Although the calling from God comes personally to the candidate of ministry, the majority of the Porvoo churches ordain deacons to the ministry of the Church and interpret the invocation of the gifts of the Spirit primarily not as for the ordinand’s personal development and ministry, but rather as gifts which serve the local Church according to its needs and mission. Although the personal qualifications are important they are not the sole aim of the ordination.
Thirdly, the text of the rite of blessing the deaconesses and deacons does not indicate whether the blessing of deaconesses and deacons is for a lifelong service or for the time of their service in connection to the institution.
 The Danish rite’s difference from the rest of the Porvoo churches is that while by the liturgical act of ordination the deacons are set apart for lifelong service in the church, the blessing for caring service outside the ordained ministry of the church does not presuppose a permanent character of this ministry. The Danish church has declared that “the ordination is in principle ordination for the whole of life and to the whole church.”
  While the blessing of deacons-deaconesses is not qualified as an ordination, it has a clear orientation to carry out certain tasks in society. 
One can also notice that the Danish rite uses several expressions, both linguistic as well as performative, which are traditionally used and characteristic to the ordination of the apostolic ministry of the church. The Danish rite underlines that the rite of blessing follows the apostolic tradition. It also declares that the act of blessing is carried out according to the apostolic manner, in the presence of the congregation, with prayer of invocation of the Holy Spirit and laying-on of hands. Additionally the rite describes the ministers as signs of God’s love. With these special features the Danish rite is close to the other churches in the Porvoo communion. At the same time, the instrumental understanding of the ministry requires the ministry being part of the apostolic ministry and mission of the church. The missing connection of the deacons/deaconesses ministry to the church reveals a marked distinction between the Danish church and the rest of the churches in the Porvoo communion. 

According to both the Danish ritual of blessing of deaconesses and deacons and the ordination of deacons in the other Porvoo churches, the rite is immediately followed by the celebration of the Holy Communion. The newly commissioned deaconesses and deacons in the Danish as well as in other Porvoo churches are to serve at the altar and assist the celebrant by dividing bread to the communicants. This suggestion on the bishops’ proposal is especially significant because according to the Service Book of the ELCD the ordination of bishops, which takes place in the normal Sunday service, is carried out without the Holy Communion – i.e. without the liturgical act in which the eschatological character of the church and its ministry becomes visible most clearly and in which the celebration of the local church becomes part of the worldwide Church. This feature signals the instrumental background of the understanding of the ministry although it contradicts several other characteristic expressions of the Danish rites.
When using Brodd’s distinction for the Danish rite, one can recognise some elements characteristic to the instrumental but also elements which clearly belong to the expressive way of understanding the rite. There is a mixture of the two kinds of elements. The borders between them are not always clear and depend in great deal on the context of interpretation. However, the general tendency suggests clearly that the expressive intention of the rite of blessing of deacons and deaconesses is dominating in Denmark. 
7. Diaconate and the Church of Denmark?

The Danish church has several, rather specific features which characterise its relationship to the ministry of deaconesses and deacons, especially when compared with the rest of the Porvoo churches. There are several thousands of deaconesses and deacons working in various institutions in Denmark. In addition, several hundred parishes have employed parish assistants as special diaconal workers. Many of the latter have also been blessed to their duties by the local pastors. Nevertheless, when taking into consideration the reasoning above, there are good arguments to consider, whether the Danish church has a ministry of deacons in the same sense as other Nordic and Baltic Lutheran churches. The answer depends partly on how the ordained ministry and diaconate are defined.
 The BEM states: “the term ‘ordained ministry’ refers to persons who have received a charism and whom the church appoints for service by ordination through the invocation of the Spirit and the laying-on of hands”
 The appointment by the church is in various forms expressed in all the ordination rites to the deacon’s ministry in the Porvoo churches.  The rite of dedication of deaconesses-deacons in Denmark takes place at the graduation of deacon’s college or by the decision of the house of deaconesses, and is not dependant on a calling to a specific ministry of the Danish church. 

The PCS defines the diaconate ecclesiologically through its relationship to other orders of ordained ministry, as part of the “threefold ministry of bishops, priests and deacons.”
 When using the interpretation from the other Nordic churches the diaconate denotes ordained deacons as part of the ordained ministerial order of the church, i.e. the ministry of the deacon in the framework of the general pattern: bishop, priest and deacon. It is obvious that the ELCD does not have this kind of ministry of deacons. The difference is in the deaconesses-deacons connection to the Danish church and to the other ministers of the church. While the development in the Nordic and Baltic churches has been towards ordained deacons as part of the ordained ministry of the church, the Danish practice of blessing the deacons and deaconesses witness about a ministry independent from the church although its performances are often related to the church. This difference is underlined by the fact that there is no rite for admission to the ministry of deacons or deaconesses in Den danske folkekirkes ritualbog (1992), the Service Book of the Evangelical-Lutheran Church of Denmark. It contains only the rites of ordination for priests and bishops.

The rite of dedication of the deacons and deaconesses, which the Danish bishops suggested to the diaconal institutions, has a special character, “it is a recommended blessing for ministry as deacon. It is not considered an ordination rite, and it is not authorised part of any service book.”
 Olsen adds aspects which characterise the rite of dedication in the Danish diaconal institutions, compared to the other ordination rites of deacons in the Porvoo churches: “It is the only one of the five rites that does not take place in the cathedral and the bishop is not the officiant.”
  And she points out that it clearly differs from the rest of the Porvoo churches: ”Danish deacons are not under the authority of bishops.”
 Neither the report of the diaconal ministry from 2001 nor the bishop’s recommendation to the diaconal institutions did suggest instituting of a diaconate in the Church of Denmark.

In the Signatory declaration of the ELCD regarding the Porvoo Declaration, the Danish church describes the oneness of the church’ ministry (ministerium ecclesiasticum) to which the ministry of priests and bishops belong. It does not include deacons.
 This shows that the Danish bishops regard an order of unified and uniform rite of blessing of deacons-deaconesses as even more significant. The natural question is: why to propose a common rite or rather – what is dissatisfactory when all the institutions bless their approved people according to their own traditions and understanding? And, why are the bishops who never carry out the rite of blessing themselves involved in the liturgical performance of these, from the church independent institutions? The proposed rite gives no answers. It rather complicates the picture. 

The initial question in the title of this paper was, whether the Danish rites for admission to the deaconesses-deacons ministry provided for the Porvoo churches new insights or contradictions. The conclusion is: neither – nor. There are neither contradictions nor new insights. It is mainly because the rest of the Porvoo churches have moved further from the current position of the ELCD and have established deacons’ ministry inside the ordained ministry of the church.
This leads to another question about the relationship between the diaconate and the Church of Denmark. The deaconesses’ and deacons’ ministry in Denmark has preserved its traditionally organised forms and is in many ways very different in comparison with the practices and understandings of other Porvoo churches. 

When comparing the rite of dedication in Danish diaconal institutions with rites in ordinals in other Porvoo churches, the Danish blessing of deacons and deaconesses has some similarities to the rites of commissioning lay people to various tasks in the parishes. But there is no diaconate in the ELCD according to the terminology of the Porvoo churches. Thus, in view of the rest of the Porvoo churches the Danish rite of blessing could be described more properly as an admission of lay ministers into the service with special diaconal tasks. This conclusion is in no way an evaluation of or judgement on the work or position of the deacons and deaconesses who through centuries have carried out an unselfish work and responsibility for those in need. And they have always done it because of their Christian calling, faith and commitment. This is an ecclesiological conclusion about the ministerial structures of the church. The way the deaconesses and deacons are received and related to the ELCD and to the other ministers of the church is simply different from the rest of the Porvoo churches. And this difference is a real challenge for the whole Porvoo communion.
When all these aspects above are considered together with the context of the proposed rite of blessing of deaconesses and deacons, the rite proposed by bishops indicates clear discrepancy between the rite of dedication of deacons and deaconesses and the ELCD official understanding of the church ministry. The proposed rite expresses an ecclesiology which is not expressed by the other constitutive documents of the ELCD. From one side there are intentions to make the rite of blessing “churchly”, even to “sacramentalise” the deaconesses’ and deacons’ ministry. On the other hand, it is proposed to take place outside the apostolic ministerial structures of the Danish church because the understanding of ministry in the ELCD does not include the order of deacons-deaconesses. They are part of the lay ministry and have a calling similar to all the baptised members of the church. The ELCD has left a significant part of its missionary task to be carried out by the diaconal institutions which only in a limited way are related to the church. The proposed rite of blessing signals a clear ecclesiological change of understanding. One can wonder, whether by proposing a rite which challenges the whole understanding of the ministry of the Danish church, the bishops expected to initiate changes concerning the role, meaning and order of ministry of the Danish church.
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