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1. Introduction
We acknowledge with gratitude the work that went into the writing of the Guidelines for Inter Faith Dialogue Encounter in the Churches of the Porvoo Communion in 2003. These have proved to be a valuable resource for our Churches and have a continuing relevance for the future. We recognise, however that there have been many significant developments both beyond and within our societies which impact significantly on the contexts within which inter faith encounter takes place. Our endeavour in this consultation has been to identify some of these developments and to highlight issues which are of importance in the present day to the Churches of the Porvoo Communion and to the people and societies that we serve.

2. Our Approach
We have not sought to redraft the 2003 guidelines as we believe that they remain very useful. However we believe that it will be appropriate for them to be reviewed and revised, building on the developments and issues that we have identified.
2.1. Theological perspectives
We recognize that inter religious dialogue takes its starting point from certain theological convictions. Being created in the image of God informs our commitment to dialogue with other faith communities. We believe that God is as generous in love as God is in creation. Furthermore, we believe that the foundational Christian understanding of God as trinity: Father, Son and Holy Spirit, is a constructive tool in our attempts to understand other faith traditions and the particularities they represent. Our Trinitarian tradition opens up our understanding of God as creative and hospitable (Father), as sending and incarnated (Son) and as relating and communal (Spirit).

Our God is an incarnational God who chose to become part of this world, revealing Godself through the birth of the human being Jesus Christ. Hence, Christianity is in certain and distinct ways tied together with human history and suffering and must be understood as such. Christian faith is thus a dynamic and constantly contextualising faith, impacting the culture in which it is embedded but at the same time itself being under constant change according to our discernment of faith-as-culture and culture-as-faith. Our Christian belief is a constant struggle to understand the relationship between Scripture, narratives, tradition, community past and present and the current context. Witnesses from the world church tell us that the results of such exercises are rich and diverse, but also that our interpretations and discernment are as legitimate as any other contextual expression.

The Christian Church has a long history of witness and proclamation among people of other or no faith, usually referred to as “mission”.
 We recognize the fact that among people of other faiths mission is a contentious activity of the Church and regret the failures committed by the Church in the name of mission. However, we cannot abandon our obligation to share the good news of our faith in Christ with fellow human beings in words and deeds and in confidence. We do not believe in patronising, intimidating or aggressive mission, but we trust that Christian Scripture and tradition, service, confession and worship is a narrative which is distinct and in need of being shared: the narrative of the incarnated, humble and suffering God. We believe this narrative needs to be told, discerned in the context which is ours and lived out in appropriate ways as part of God’s sending into the world. Should we see our narratives and actions lead to conversions to Christ we believe this to be the work of the Spirit and do not see it as our task to limit such work.
2.2. The rationale for dialogue

We see a double rationale behind inter religious dialogue: a decisively theological and spiritual rationale; and a socio economic rationale.

Theological and spiritual rationale

We believe that dialogue is one of the tasks of God’s mission for the church and that through dialogue with other religious communities our eyes are opened to the distinctiveness in tradition and current expression of our Christian faith. We trust that through sharing our own faith and listening to the doctrines, scriptures and experience of our dialogue partners, we see better the depth and the breadth of God for whose actions in the world no human can set limits.

Socio economic rationale

We believe that we as Christians are sent by God to build communities of love, respect and understanding and that we have an obligation as responsible citizens to participate in the creation of safe, sound and cohesive societies. We trust that inter religious dialogue can add to the creation of such societies and that we as Christians - along with other likeminded religious communities - have a skilful role to play through the enhancement of better understanding between diverse and sometimes hostile religious communities.

2.3. The Porvoo context
We are aware that over recent decades there have been many guidelines for inter faith dialogue and we have considered whether a further set will add further value. We consider that the contexts of the Porvoo Churches have a number of significant elements in common which provide a rationale. We are therefore aware that our observations arise both from the particularities of our contexts and from the more general principles of inter religious dialogue. Amongst these contextual elements are these: 

· The Churches of the Porvoo Communion are united precisely by being in Eucharistic communion together.
· We have a shared rooting in the traditions of the Reformation. Churches of the Reformation understand themselves to be ‘semper reformanda’, constantly responding to new situations, but also responding continuously to the Christian narrative in scripture and tradition.
· We have a history of being or having been national Churches in our various countries therefore we understand ourselves to have a special responsibility for all the people of our countries regardless of religion. We also thereby have to recognize the danger of identifying too closely or uncritically with the state or being perceived as patronising.
· We have all faced very major and rapid change in the social and religious composition and structures in our societies in recent years, moving in a short space of time from being religiously substantially homogenous for many centuries. Whilst each has a particular set of inter religious issues which must be addressed in their particularity, all face substantial challenges as new forms of society emerge. 
3. Key Developments since 2003

We are aware that the world around us has, even in the eight years since 2003, been subject to a variety of developments which have impacted the nature of our society and the ways in which we respond. We consider it to be important to identify the most significant of these as a step towards clarifying our context and addressing the tasks which confront us.
3.1. International events

The guidelines of 2003 were written in the aftermath of the events of 9th September 2001 which have continued to cast a long shadow over inter religious encounter. Since then there have been a variety of further events which have added to the global context within which our own affairs are considered. These have been both negative and positive. 

Amongst the positive developments have been a dramatic growth in the number and range of inter religious encounters and activities at international, national and local levels. Examples to be mentioned might include the Common Word initiative, the Anglican publication ‘Generous Love’ and the international and inter religious solidarity shown in the face of the natural disasters of the Asian Tsunami of 2005. The overarching threats to humanity from climate change and environmental degradation have increasingly united the world’s religions in responding to their common understandings of God as the creator and sustainer.

Amongst the negative developments have been continuing terrorist activities including the bombings in Madrid and London in 2005, the war in Iraq and Afghanistan, the continuing conflict in Israel/Palestine and the violence against Christians in Orissa. The civil strife in Sri Lanka and in many other countries has had dramatic consequences for increasing refugee flows. It remains to be seen what the impact of current developments in North Africa, the Middle East and the Gulf will be.

3.2. Religious freedom

Perhaps not unconnected with some of these developments has been a rise in issues connected with freedom of religious belief and worship and more generally with freedom of speech and expression. Religious minority communities have suffered increasing persecution around the world, notably Christian communities in many parts of the world, but also others such as the Baha’i community in particular countries. The impact of the cartoons published in a Danish newspaper in 2005 caused both widespread offence in the Muslim world and further suffering for Christians. The Iraq war has resulted in the decimation of the Iraqi Christian community and other factors have greatly reduced the presence of the historic Christian communities in the Middle East generally and the Holy Land particularly. Across the globe there has been a rising stridency both from within the religions and from the non religious world, particularly in the West. Christianity has in the minds of many Muslims and Hindus been associated with the more assertive aspects of Western commercial and military power. 

3.3. Presence of other Faith communities

Across the world and no less in our countries of the Porvoo Communion, there has been a rapid and substantial increase in the number and variety of communities seeking refuge, asylum and better security and economic circumstances. In all our countries this has included substantial Muslim communities from across the world, other faith communities and also Christian communities notably from the Middle East and from West Africa
. Typically in our countries other faith communities now account for around 6% of the population and the proportions of those born abroad are somewhat higher
These minorities have also become more confident as they become more established in our societies. They are gaining a voice in the public discourse, and are visible through the building of new places of worship. Conscious efforts are also being made to become integrated into European or national culture. A new generation of European Muslims is questioning the relevance of traditional approaches to religious authority.

3.4. Rise of aggressive atheism and anti religious secularism

Recent years have seen the rise of a new brand of aggressive atheism with a decidedly anti-religious secularist agenda which not only actively encourage people to leave their religious communities, but also proselytise and especially target young people.
3.5. Debate on presence of religion in the public space

The visibility of religion in the public space has generally risen and has had both positive and negative effects. The minaret ban in Switzerland and the discussion on banning the burqa and the niqab in several European countries are part not only of an anti-islamic discourse, but also of a questioning of the visibility of religion in the public space. The latter trend is the agenda of the new atheism, while the anti-islamic discourse is especially promoted by the far right.

3.6. Popular anxiety and the rise of the far right

The rise of the far right has been evident in many elections in Europe in recent years. Quite often these nationalist parties present themselves as defenders of the majority religion. Behind the support for the far right are socio-economic factors, but also a general anxiety and fear of loss of identity in a rapidly changing society.

3.7. Web 2.0

The development of social media, blogs, Facebook, Twitter, texting etc. is changing our ways of communicating. These are new forms of mass communication where anyone instantly can reach thousands of people. We have seen the impact it can have in the revolutions in Egypt and Tunisia at the beginning of 2011. However, communication via social media can also lead to a simplistic and crude discourse, not least as it is utilised by the far right. 

3.8. Decline of institutional religion & rise of alternative spiritualities

The decline of institutional religion is not a new phenomenon, and stands in contrast to the rise of new forms of being religious. People tend to define themselves religiously outside or across traditional religious boundaries, and would rather talk about spirituality than religion. 

3.9. Change in personal living styles

Multiple religious belonging is a growing phenomenon. Partly this is a result of interreligious marriages, where the children relate to both religions, but increasingly people also take inspiration from various religious traditions. Often Christianity is mixed with elements from Asian religious traditions, but also with pagan or indigenous traditions from different part of the world.

Issues of sexuality are widely debated. Co-habitation is being more accepted, marriage legislation is being changed to allow civil partnerships and to permit same sex unions. 

4. The main concerns of our present context
We have taken the 12 points of the 2003 Guidelines and grouped them under four main headings. Within each group we have sought to identify particular issues that have been raised in our consultation as representing significant concerns in relation to inter faith dialogue at the present time. In doing so we are confirming the validity of the original 12 points, but saying that in our time eight years on, some additional considerations have arisen and others touched on in the 2003 Guidelines, need now to be more strongly emphasised. Although not all have the same impact in each country, we recognize them as being part of our common context.
4.1. Engaging with international, European and national issues
This group addresses issues which arise from the wider contexts within which our relationships are played out. With the further development of the new generations of digital communications, the impact on the local neighbourhood of events elsewhere in the world has become ever more direct and substantial. We highlight three particular aspects:
4.1.1. Human rights

The framework of human rights developed since the Second World War through the United Nations and through the European institutions, has come to play an increasingly important role in framing the expectations that individuals and communities have of each other’s behaviour. This frame of reference includes commitment to respecting the beliefs and practices of religious and of non religious belief, of minority and majority communities and in this way a structure of mutual moral accountability, a common language, is established which is applicable to religious and secular communities. Of course the human rights framework is not uncontested, for example, in relation to the balance between individual and communal rights and responsibilities; and the apparent emphasis on human autonomy rather than on divine authorisation. Nevertheless the framework is compatible with most religious and secular traditions.

It is important that in inter religious dialogue participants are aware of and responsive to the principles of human rights, ready to advocate for individuals and communities irrespective of religious belonging. 
4.1.2. Confidence and identity

One of the consequences of the rapid and extensive change in the societal contexts of our countries is a high and rising level of anxiety which is rooted in a sense of loss of or at least uncertainty about, identity. This can operate at the level of nations, churches, communities or individuals and frequently finds its expression in fear of and opposition to the presence of identifiable others, including religious others. This anxiety is found both in minority communities fearful of losing their particularity in the surrounding sea of the majority; but increasingly it is also found within majority communities and is associated with a loss of confidence in established patterns and practices. Not infrequently this generalised anxiety is focused through more or less organised political or other movements which seek to harness religious and national identities. 
Churches such as ours with long traditions as national churches are particularly vulnerable to such associations and may unwittingly lend themselves to the connecting of religious and national identity to the exclusion of others. We need to acknowledge the appropriateness of multiple levels of belonging within and between religious communities. In our relations with other faith communities we need to be vigilant in ensuring that our gospel identity remains uppermost, that we are not identified with nationalistic movements and that our self understanding as having national responsibilities, is seen to work to the benefit of all irrespective of religious belonging. At the same time we need to be aware that fears and anxieties can have legitimate grounds and we need to be concerned to address rather than demonise those whose motivations are genuine.
4.1.3. The rise of new fundamentalisms

The anxieties and issues of identity have given rise to a range of fundamentalist approaches to society: political in the rise of the far right; religiously in many faith communities and from secularism, the rise of the New Atheism. 

The ‘New Atheism’

In recent years there has been a rise in individuals and organisations committed to aggressively proselytizing forms of atheism which actively seek to denigrate religious belief and to remove religious motivation and discourse at least from the public realm and preferably from personal frames of reference. These approaches are equally hostile to all faiths and seek to present themselves as the neutral or normal perspective against the abnormality of religious belief. 
Whilst there can be a common basis for faith communities to address together the issues raised by the new atheism, it is important that this should not be at the expense of the Christian commitment to secular democracy. 

4.1.4. Government policies
In countries such as ours where the relationship between Church and State has complex historical roots and in many cases remains entwined, the increasing interest of the State in social cohesion and in security in the face of religious and other diversity needs careful attention. Government policies towards faith communities can be and often are either based on a perception of religion as a problem for society or on the possibility of using religious communities or organisations within them as instruments of policy. The problematising of religion leads to loss of trust and to missed opportunities to engage constructively with significant sections of society. The instrumentalising of religion leads to division within and between communities and to the undermining of their authenticity and integrity. 
Particularly in relation to other religious communities, our Churches need to retain a critical distance from government policy, retaining a proper sense of the Lordship of Christ and of the servant ministry.
4.2. Responding to diverse and changing patterns of living
 This group of guidelines relate to the ways in which the Churches respond to often rapidly changing realities in the patterns of life and belief in our societies. We wish to highlight three arenas which seem to be significant at the present time.
4.2.1. New spiritualities

There has been a rise in the number and variety of New Religious Movements and alternative spiritualities, having their roots in consumerist culture and in the corresponding loosening of engagement with and belonging to more traditional religious beliefs, practices and structures. Some new spiritualities are offshoots from the historic religions, others have nature or animist sources, others still are lifestyle stances and others are rooted in magical and ritualistic practices. In many cases beliefs and practices from one religious tradition are held alongside those of another. The question increasingly arises as to how to engage with such new spiritualities in relation to dialogue with the main world religions. 
The consensus of the consultation is that whilst engagement with the new spiritualities is necessary, it requires its own methodology and structures. The structures of inter religious dialogue between the historic religions are not well suited to the need for engagement with and witness to new and alternative spiritualities.
4.2.2. Gender issues 
Issues of gender justice and gender equality are of particular concern in the context of inter religious dialogue. The inclusion of women as equal with men has been and still is a challenge within the Christian body as in other religious communities. There needs to be a comprehensive and critical focus on gender-specific power structures, and the possible theological reasons for these in all dialogues – both within the religious communities concerned and in structures for co-operation and communication in dialogue. 
We should commit to seeking gender justice in the interreligious activities we are involved in. The concept of "gender justice" includes the ideals of legal, social and political equality, and the subjective experience of respect, acceptance and the right to personal freedom of action regardless of one's gender.
4.2.3. Sexuality and relationships

In our society significant changes in the patterns of human personal relationships are taking place and giving rise to much debate and disagreement within and between the Churches and within and between other faiths. Inter religious marriages, cohabitation and civil partnerships all raise complex and contested issues for faith communities within and between themselves and which are difficult to address together. 
It is important that often strongly held views on these matters should not become the cause of breaking of relationships of dialogue but be seen as part of the wider matrix of what it is to live a faith based life in present day western society.  
4.3. Building long term trust 

4.3.1. Enduring local Christian presence

Inter religious dialogue must be founded in the building of trust between individuals and communities which is sustained in times of tension and difficulty. Such long term trust is created and maintained by an enduring local Christian presence in the midst of multi religious neighbourhoods. Such a presence, when it leads to a committed engagement to the spiritual and material needs of all, creates mutual relationship and trust. 
Dialogue is not just a matter of words but much more importantly of the deeds that give meaning to the words. The engagement of local congregations with people of other faiths in the local public institutions – pre-schools and schools, hospitals, the workplace, in youth work and in social action – is an essential component in the creation of mutual understanding and appreciation. The maintenance of Christian presence in the midst is a prerequisite for authentic witness and dialogue
4.3.2. Difficult issues

Dialogue is concerned with increasing mutual understanding and respect and will give particular attention to what we hold in common and ways in which we can together contribute to the wider common good. However, our proper concern to maintain positive relationships can lead to the avoidance of addressing difficult issues in the context of dialogue. 
Confident relationships are not, however built on avoidance, but on honesty and openness in the mutual receiving and giving of criticism. Telling and receiving the truth in love is a surer foundation in the long run.
4.4. Sharing our faith
A number of the 2003 guidelines relate to the ways in which faith can be appropriately shared within the general understanding of dialogue, particularly in No 3 but also in 4, 6 and 12. We have a number of additional comments which relate to rapidly changing societal patterns, to language and to mission and evangelism
4.4.1. Changing society

In the fluid and rapidly changing contexts of our societies, the weakening of traditional structures of storytelling and communication of values has led to a widespread loss of religious memory and sensibility and often to low levels of religious literacy in society at large and in our own congregations. When this is combined with a greater but partial awareness of other religious ideas and practices it can lead to confusion and to a dilution of central Christian concepts and practices. Understandings of grace and law, the distinctiveness of resurrection in relation to reincarnation, biblical and Quranic hermeneutics, these are all examples of areas in which different and sometimes incompatible crossovers between religious concepts occur. 
We can and should learn much from each other, gaining in our experience and understanding of the ways of God by mutual encounter and discussion, but it is essential to remain truthful to our reformation heritage, as other religions to their traditions.
4.4.2 Language and terminology
With the rise of a multiple religious presence in the public space and consciousness, governments, academics and commentators have all developed language and terminology to speak of the encounter of faith and its consequences for society. This ‘external’ language is natural and can be helpful in providing insights and in developing policies and approaches to the issues raised. Nevertheless socio economic language cannot substitute for the internal language of faith communities which is drawn from our spiritual, theological or scriptural resources.
It is important for faith communities to retain and develop their own authentic ways of speaking and describing their experience and to be ready to ‘translate’ this to each other and to the wider world. In inter religious dialogue care needs to be taken that the words drawn from the experience of the majority religion are not assumed to be meaningful to or understood by others. 

4.4.3 Mission, evangelism and conversion

The Christian understanding of mission is rooted in an understanding of the outward moving love of God for the creation and for humanity within it and is expressed in the incarnation and in the life, death and resurrection of Jesus Christ. It is a narrative which Christians are impelled to witness to in word and action. Through the work of the Holy Spirit such witness may and does lead to conversion. These are things in which Christians rejoice but which are matters of concern to other faith communities, particularly those in vulnerable or minority situations. How we speak of this and how we relate it to the processes of dialogue and relationships of trust between people and communities are matters of great importance. 
In the Western world, dialogue, debate and argument about different political, scientific and religious perspectives are a normal and much valued part of our ways of being, but may be sources of anxiety and misunderstanding in the many communities from other parts of the world that make up many neighbourhoods today. 
The Churches need to pay renewed attention to these matters, both in our understanding of mission and in speaking of it to others; in our welcome and support of those who accept the Lordship of Christ in their lives and also in our sensitivity to the anxieties of other communities; and in our commitment to ways of evangelism which are consistent with life of Christ

Resources from the Porvoo churches
Church of England 

Presence and Engagement – the Churches Task in a multi faith society (http://www.churchofengland.org/media/36607/presence.pdf)

Encouraging Reading – Ten Old Testament studies (http://www.presenceandengagement.org.uk/pdf_lib/28_Encouraging_Reading.pdf)
Generous Love: the truth of the gospel and the call to dialogue – an Anglican theology of Inter Faith Relations (http://nifcon.anglicancommunion.org/resources/documents/generous_love_A4_with_foreward.pdf)
Sharing the Gospel of Salvation (http://www.churchofengland.org/media/39745/gsmisc956.pdf)
A Common Word for the Common Good (http://www.archbishopofcanterbury.org/1892)
Scottish Episcopal Church

The Committee For Relations With People Of Other Faiths & The Doctrine Committee Of The Scottish Episcopal Church. ISBN 0905573714   June 2006

� The consultation agreed that at the heart of our understanding of mission is the sending God expressed in the incarnation and in the work of the Spirit. We recognised that there is work to be done in making more precise both the language of mission and the language of evangelism, witness, proclamation and proselytising


� The consultation noted the substantial presence of Easter Orthodox Christian communities in Sweden and some other Porvoo countries bringing with them their experience of relationships with Islam; in the case of the Church of England a similar situation exists but in relation to West African Christian communities
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